Introduction
Sa'īd b. Ḥasan, descendant of a Jewish family in Alexandria, Egypt, converted to Islam in May 1298 CE in gratitude, he explained, for his miraculous recovery from a severe illness (Weston 1903, pp. 353-355) . Twenty-two years later, in April 1320 CE, he wrote a tract titled Kitāb Masālik al-Naẓar (Book of the paths of investigation) in Damascus in an effort to demonstrate that the Torah hints at the eventual advent of Muḥammad and that Islam is superior to all other faiths.
The academic literature has overlooked Masālik al-Naẓar and made only brief mention of its author.
1 This article examines the contents of Masālik al-Naẓar to
Sources
Investigation of Masālik al-Naẓar demonstrates Sa'īd's far-reaching reliance on Biblical verses, sometimes paraphrased in Arabic and on other occasions transliterated (often badly) into Arabic with a commentary at its side. The commentary is often incongruous with the verse interpreted, i.e., Sa'īd interprets verses in ways that fit his polemical agenda, sometimes inserting source material into the verse that does not appear in the text quoted. For example, he transliterates Gen. 13:17 ("Arise, walk through the land in the length of it and in the breadth of it; for I will give it unto you") 2 as follows: qūm hith halākh bāūrṣ la-ārka wa'l-raḥba kī lakhā atnanā. 3 Afterwards, he writes: "The interpretation of these [words is]: Rise up, walk through the land, its length and breadth; to thy offspring we will give it" (Weston 1903, p. 324) . The end of his interpretation, however, is taken from the end of Gen. 13:15: "For all the land which you see, to you will I give it, and to your seed forever." 4 Sa'īd mentions many Biblical personalities such as Jewish Patriarchs (e.g., Abraham, Isaac, and Jacob), kings (e.g., Solomon, Jeroboam, Manasseh), and prophets (e.g., Samuel, Elijah, Obadiah), as well as non-Jews kings who troubled the people of Israel through the generations (e.g., Pharaoh, Sancherib, Nebuchadnezzar). In addition to these Biblical figures, he may even mention the Amora R. Shimon b. Laqīsh in a corrupted way (Sam'ūn Ballqīsh) (Weston 1903, p. 338) .
Despite his frequent use of Biblical verses and characters, Sa'īd mangles the Biblical chronology and sometimes attributes Biblical characters' words or deeds to the wrong principals. In Chapter 19, for example, he ascribes a prophecy in Is. 11:6 -"The wolf also shall dwell with the lamb, and the leopard shall lie down with the kid; and the calf and the young lion and the fatling together; and a little child shall lead them" -to Samuel (Weston 1903, p. 336) .
In a forthcoming article, the present author shows that in addition to Biblical sources Sa'īd was somewhat familiar with texts from sources such as the Babylonian and Jerusalem Talmuds, Midrash Rabbah, and Pirqei de-Rabbi Eliezer (PRE), and used them for his polemical purposes (Mazuz 2016) . Sa'īd claimed to have knowledge of Hebrew ('Ibrāniyya) and Aramaic (Suryāniyya) (Weston 1903, p. 359) and described himself as having been, before his conversion, "one of the learned men ('ulamā') of the Children of Israel" (Weston 1903, p. 353) .
Sa'īd provides no information about the Hebrew sources that he used, how he had accessed them, and who his scholarly colleagues may have been. In addition to Jewish sources, Sa'īd draws on sources from other religions. Although he quotes several Qur'ānic verses in Masālik al-Naẓar, his knowledge of the Qur'ān appears to be limited. In Chapter 21 of this composition, for example, he claims that Jesus was crucified (Weston 1903, p. 339) . This assertion contradicts an explicit statement in Qur'ān [henceforth Q.] 4:157: "And for their saying: We have killed the Messiah, Jesus, son of Mary, the messenger of Allāh, and they killed him not, nor did they cause his death on the cross, but he was made to appear to them as such […] ." 5 In Chapter 22, Sa'īd alleges that the Christians falsified their scriptures and ascribes to Jesus permission to eat carcasses, blood, and pork. To prove his point, he paraphrases Matt. 5:17, according to which Jesus came not to abrogate Moses' religion but to complement it (Weston 1903, p. 340) . If so, Sa'īd has some familiarity with the Gospels and even claims to have read them (ibid.). Matt. 5:17, however, specifically contradicts Q. 3:50, which allows Christians to consume the substances listed above: "And [I am] a verifier of that which is before me of the Torah, and I allow you part of that which was forbidden to you […] ."
Dalā'il al-Nubuwwa
Sa'īd is one of a series of apostate Jews who wrote anti-Jewish tracts; others are Samaw'al al-Maghribī (see Perlmann 1964; Marzaka et al. 2006) , 'Abd al-Ḥaqq al-Islāmī (see Perlmann 1940 Perlmann -1941 Lazarus-Yafeh 1990; Alfonso 1998) , and 'Abd al-'Allām (see Sadan 1990) . Samaw'al's composition Ifḥām al-Yahūd (Silencing the Jews), notwithstanding its hostile anti-Jewish tone, is characterised by rational arguments. 'Abd al-Ḥaqq's work, al-Sayf al-Mamdūd fī'l-radd 'alā Aḥbār al-Yahūd (The Outstretched Sword for Refuting the Sages of the Jews), appears to be unsophisticated and popular in nature. Masālik al-Naẓar, in contrast, is hard to characterise. Sa'īd was eclectic, combining arguments of many kinds.
Apart from his deliberate distortions and tendentious interpretations of Biblical verses, Sa'īd uses common Islamic polemical arguments that previous polemicists had invoked. One of the most frequent claims among Muslim polemicists is that the Bible alludes to Muḥammad's name but the Jews, in their jealousy, erased the allusions and falsified the verses that contained them. This falsification, known in Islamic sources as taḥrīf, 6 was, according to the Muslim sages, thwarted by Allāh in some cases, giving evidence of the truth of their religion. Consequently, these verses are often referred to as evidence of prophethood (dalā'il/ḥujaj al-nubuwwa) or signs of prophethood (a'lām al-nubuwwa), and many Islamic tracts are titled as such. The Muslim polemicists were specifically drawn to four Biblical verses (Gen. 17:20, Deut. 18:15/18, and Deut. 33:2); one may find them or their paraphrases in almost every anti-Jewish polemical Islamic tract, including Sa'īd's. In Chapter 3, Sa'īd cites Gen. 17:20 in a poor transliteration. 7 Other polemicists argue that the words bi-me'od me'od ("very-very", i.e., exceedingly) allude to Muḥammad's future advent because their gematria (the sum obtained by adding the numerical values of the Hebrew letters) is equal to that of Muḥammad's name (92) (e.g., Perlmann 1964, pp. 31-32) . Sa'īd, in contrast, discusses what he presents as an interpretation bruited by "scholars of the Hebrew language". These scholars, he claims, interpreted me'od me'od (here he leaves off the prefix bi) in several ways: "Some of them said that [the words] mean Aḥmad, Aḥmad; others say very, very; still others say great, great" (Weston 1903, p. 325) . Sa'īd repeats this argument in basically the same manner in Chapter 30 (Weston 1903, p. 347 It is important that you know that the name that the Ishmaelites argue is written in the Torah, the one that the apostates rely on, I mean to bime'od me'od, is not mīm, ḥeit, mīm and dāl, but alif, ḥeit, mīm and dāl. So it is explicitly stated: They find him mentioned in the Torah and the Gospels as Aḥmad. The numerical value of bi-me'od me'od is not equal to that name, which, they claim, is written in the Torah (Maimonides 1952, pp. 42-44 (Gen. 17:20) . ("And as for Ishmael, I have heard thee: Behold, I have blessed him, and will make him fruitful, and will multiply him exceedingly; twelve princes shall he beget, and I will make him a great nation").
8 For detailed elaboration on this point, see Mazuz (2014b) . 9 Translation taken from Halkin and Hartman (1985) , modified somewhat by myself to reflect the Judaeo-Arabic more accurately.
Maimonides was referring to the following Qur'ānic verse: "And when Jesus, son of Mary, said: O children of Israel, surely I am the messenger of Allāh to you, verifying that which is before me of the Torah and giving the good news of a messenger who will come after me, his name being Aḥmad […]" (Q. 61:6). Consequently, Sa'īd tries to broaden the common Islamic interpretation of bi-me'od me'od and apparently does this in response to Maimonides, who had lived in Egypt about fifty years before his lifetime.
Deut. 18:15 reads: "The Lord your God will raise up for you a prophet in your midst, from among your brethren like myself; him you shall heed."
10 Farther into the chapter, a similar verse appears: "I will raise them up a prophet from among their brethren like unto thee; [I] will put My words in his mouth; and he shall speak unto them all that I shall command him" (Deut. 18:18).
11 The Muslim polemicists argue that the phrases "from among your brethren" and "from among their brethren" refer to Muḥammad (e.g., al-Rāzī 1977, p. 195) . Most of them do not explain how they reached this conclusion; to the best of my knowledge, Samaw'al al-Maghribī is the only exception in this regard (Perlmann 1964, pp. 29-30) . Unlike previous polemicists, Sa'īd adds to the verse the words "from the children of Ishmael": 12 An additional proof among the proofs of his prophethood, pbuh, is an explicit text in the fifth book of the Torah, [in which] Allāh told to Moses, 'Speak to the children of Israel in the Hebrew language: a prophet I shall appoint for you from among your brethren, from the children of Ishmael'. The meaning of these [words is]: We will send unto you a prophet from your kindred, of the children of your brother Ishmael […] (Weston 1903, p. 327 ).
Deut. 33:2 reads: "And he [Moses] said, the Lord came from Sinai, and rose up from Seir unto them; he shined forth from Mount Paran, and he came with ten thousands of saints: from his right hand went a fiery law for them." This verse, the Muslim polemicists claim, alludes to Moses, Jesus, and Muḥammad: Sinai to Moses, Seir to Jesus, and Paran to Muḥammad (e.g., Perlmann 1964, pp. 34-36; al-Rāzī 1977, p. 195) . Their explanation is that Paran is Mecca. Here Sa'īd follows his predecessors' lead: "The people of the Hebrew language agree that the mountains of Paran are the mountains of Mecca", adding, "The ten thousands of his saints are the people of the sacred house" (Weston 1903, p. 328) , i.e., the Ka'ba. 
‫דִ‬ ‫וְ‬ ‫יו‬ ‫פִ‬ ‫בְּ‬ ‫י‬ ‫רַ‬ ‫בָ‬ ‫דְ‬ ‫י‬ ‫תִּ‬ ‫ָתַ‬ ‫נ‬ ‫וְ‬ ‫ָמוֹ‪i‬‬ ‫כּ‬ ‫ם‬ ‫יהֶ‬ ‫חֵ‬ ‫אֲ‬ ‫ב‬ ‫רֶ‬ ‫קֶּ‬ ‫מִ‬ ‫ם‬ ‫ָהֶ‬ ‫ל‬ ‫ים‬ ‫קִ‬ ‫אָ‬ ‫יא‬ ‫ָבִ‬ ‫נ‬ ‫ֶנּוּ‬ ‫וּ‬ ‫אֲצַ‬ ‫ר‬ ‫ֲשֶׁ‬ ‫א‬ ‫ָל‬ ‫כּ‬ ‫ת‬ ‫אֵ‬ ‫ם‬ ‫ֵיהֶ‬ ‫ל‬ ‫אֲ‬ ‫ר‬ ‫בֶּ‬
" 12 Authors or copyists of certain mediaeval texts did not distinguish between yā' to alif maqṣūra and the lacuna recurs in Weston's critical edition. In many cases, alifs (especially in first names) and hamzas were omitted as well.
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'Iṣma
According to Jewish thought, no man is perfect; everyone, including the Patriarchs, sins: "Indeed, there is no one on earth who is righteous, no one who does what is right and never sins" (Ecs. 7:20) . Most Muslim theologians, in contrast, attribute to the prophets -at least once they have begun their mission -the characteristic of 'iṣma (infallibility).
13 This is one of the disputed issues between Jews and Muslims; the latter are unable to fathom how the Jews ascribe sins to the Patriarchs and consider it a taḥrīf.
Although Sa'īd does not mention'iṣma specifically, he appears to have been familiar with the term and adopted it. I Kgs. 11:7-13 states that God deprived Solomon of his kingdom because he allowed his wives to worship idols. In Chapter 22 of Masālik al-Naẓar, Sa'īd downplays the idolatry that was practiced in Solomon's home, claiming instead that Allāh took away his kingdom because of a picture that had been painted in his home, of which Solomon was unaware (Weston 1903, p. 339) . By so arguing, Sa'īd absolves Solomon of responsibility for the idolatry in his home and cleanses him of sin.
Ishmael and Isaac
In several chapters of Masālik al-Naẓar, Sa'īd presents Ishmael as Abraham's favoured son. His purpose is to show that Ishmael -ancestor of Muḥammad and the Arabs in Islamic eyes 14 -is the successor to Abraham, the first man who returned to monotheism after many generations of idolatry, and that Isaac is not.
15 By implication, Muḥammad is Abraham's spiritual successor, making Islam and not Judaism the true faith.
16
In Chapter 20 of Masālik al-Naẓar, Sa'īd depicts Ishmael as Abraham's favoured son by putting forward an altered transliteration of the first part of Gen. 22:2. The verse reads: "And he said, Take now your son, your only son Isaac, whom you love, and get you to the land of Moriah; and offer him there for a burnt offering upon one of the mountains of which I will tell you." Sa'īd argues that the words "your only son" can refer only to Ishmael because Ishmael is the elder son (Weston 1903, p. 337) . However, he ignores the rest of the verse, which clearly speaks of Isaac. By so doing, Sa'īd presents a different Biblical narrative, according to which the bound son is actually Ishmael -who, his reader should infer, received the Abrahamic legacy, to the exclusion of Isaac.
17
In Chapter 9, Sa'īd intertwines Deut. 9:27 ("Remember Your servants, Abraham, Isaac, and Jacob; look not unto the stubbornness of this people, nor to their wickedness, nor to their sin") into the account of Moses' war against the Amalekites in Exodus. What Moses actually said, according to Sa'īd, was "Remember Your servants, Abraham and Ishmael" (Weston 1903, p. 328 Afterwards, he explained in regard to Isaac that these blessings, addressed [by God] to Abraham, mean collectively that God's teachings and faith will belong to his offspring, as He had intended in regard to his offspring, as is stated, "And I will be a God unto them". Then, He separated Isaac from Ishmael in all these respects, as we explained. He separated him by giving him the faith to the exclusion of Ishmael, as He says: "I shall establish My covenant with Isaac", after He had said in regard to Ishmael, "Behold, I will bless him". Blessed God explained to us through Isaac that Jacob is separate from Esau in all these [matters] , as Isaac said to him, "And may He give you Abraham's blessing". Verses in the Torah [already] make it clear that the exaltedness of the faith that was promised to Abraham, on which a covenant was concluded with [Abraham] for his offspring, was meant first for Isaac alone and later for Jacob, born of Isaac's seed. So the prophet spoke in gratitude to God for this great goodness, "which He made with Abraham, and His oath to Isaac, and confirmed the same to Jacob for a law, and to Israel for an eternal covenant" (Maimonides 1952, p. 42) . 17 On the switching of the bound son's identity in Islamic sources, see Firestone (1989, especially pp. 98 -99, 113, 127 and 129); Doukhan (1994, p. 34); Mazuz (2015) . 
Conclusion
Sa'īd b. Ḥasan made a dual transition in mid-life: from Jew to Muslim and thence to Muslim polemicist against Judaism. His treatise Masālik al-Naẓar is a groundbreaker in the genre of Muslim polemics, invoking the full set of tools of this trade including expanded use of dalā'il and recourse to Jewish sources as diverse as the Talmuds and the Midrashic compilations in their original languages. Sa'īd may have made an attempt to refute Maimonides' writings in the Epistle to Yemen. He even resorted to Christian source material to prove his points. He often misquoted, misinterpreted, or misrepresented his sources and even displayed inferior familiarity with the Qur'ān, possibly due to his late conversion. Sa'īd plunged fearlessly into topics that strained his expertise. None of this detracts from his importance in the constellation of Muslim-Jewish polemics.
The discussion above takes one of the first steps toward rescuing Sa'īd from the research obscurity that has typified him to date. Although it does not produce a systematic biography of the apostate-polemicist, the analysis of Masālik al-Naẓar yields a number of implications that shed light on the author and his strategies, tactics, and aims.
